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The Brajabuli of Mahapurusha Sankardeva

Dr Laksmi Shankar Gupta, M. A.; D. Phil.
Lecturer Dept. of Hindi

Tinsukia Coliege

Tinsukia

What to talk of a lay man, the well-
informed too are misled by the word Brajabuli
or Brajavali. It tempts them to conclude that
it is the Brajabhasha strewn with the words
and phrases current in the Eastern Zone. But
to the fact they are quite different languages

with independent grammatic traditions., It looks
that the presence of the word ‘Braja’ into it
is the cause of this misconception.

The scholars differ regarding the origin
George Grierson opines that the

of Brajabuli.
language of the Pada-

temptation to imitate the
8—...-
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-vali of Vidyapati led the poets to coin this
language. Dr, Suniti Kumar Chatterji writes—
‘Vidyapati’s songs... exerted a tremendous influ-
ence on the Vaisnava lyric of Bengal. They
spread into Bengal, and were admired and imi
tated by Bengali poets from the j6th century
downwards, and the attempts of the people of
Bengal to preserve the Maithili language, with -
out studying it properly. led to the develop-
ment of a curious poetic Jargon, a mixed Mai-
thili and. Bengali with a few Western Hindi
forms, which was widely used in Bengal in
composing  poems of Radha ang Krsna,
this mixed dialect came to be called...Brajabuli
or speech of Vraja, from the fact that the poems
composed in it described Krsna’s early life and
his love with Radha which had for its scene
the Vraja district, round about Brindavan, near
Mathura. *, Br Sukumar Sen too accepted this
vew, #, but afterwards he changed hjs opinion
and expressed it to be developed from the later
Apabhransha and the juniormost Aryan langu-
.age. . According to Dr. Dinesh Chandra Sen
it has developed from the dialect of the Vrijji,
Kshattriyas of Maithili dynasty ¢ 71t ig found
in the Pali literature that Vrijji, the Vratya

1. O.D.B. L., Page 103

2. A History of Brajabuli Litera
3. Vishwa Bharati Journal ( Ben
Pausha, Bengali Year 1362 page 115

Banga Bhasha Sahitya, thirg edition, page 226

ture, Page 1-2
gali )’ Kartika-

=
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‘foutcaste) Kshattriyas inhabited in Bihar in the
time of the Buddha. The language of the Pada-
-vali of Vidyapati is taken to be the genesis of
Brajabuli and there is an interval of two mille-
nnia between Lord Buddha and Vidyapati, This
is an wunbelievable fact that the Vrijji dialect
«continued for two thousand years and was han-
ded over t> Vidyapatiin its original form, In
‘the former literature to that of Vidyapati we
find no mention of the Vrijjis and their dialect.
Tt looks that in this case too the word Braja-
'buli itself has inspired Dr. Sen for this presum-
ption. Perhaps he derives the word ‘Braja’ from
“Vrijj>. In this respect, the opinions of Sir
‘George Grierson and Dr. Chatterji have a solid
.ground. As a proof of it we may cite ‘Bhanu
Singh Thakurer Padavali’, the Brajabuli works
of Rabindra Nath Thakur, which he composed
being allured by the sweetness of Brajabuli

language

Actually, at the moment of their deep
poets took the sweet langu-

Bhakti emotion, the
spoken by

age of 'their poems to be of Vraja,

s, faw oigl o fe WA I3,
goortal [ AIRAT |
e o7 fosd 1 e
fow « sitcIon SET 2
6. Nilachal, 4th year Vol, 2, 1966, pp 39-43
7. See—the writer’ ‘Baragita : Parampara aura
Vishaya, Mahapurusha Sankaradeva, Brajabuli

Granthavali, pp 65—76.

\]
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the Gopikas and Lord Krshna and nominated
it as Brajabuli. Evenin the present times Pt.
Kishori Das Vajapeyee, the topmost Hindi gra-
mmarian of this age, writes in the opening lines-
of his ‘Brajabhasha Ka Vyakarana’ that who-
will not take pleasure in discussing the mor--
phology of that language in which Lord Krshna

-

Himself lisped 5,

Shri Upendra Nath Goswmi has attemp-
ted to prove that Brajabuli hasg naturally deve--
loped from the spoken: language in the East
and Vidyapati’s Padavali need not be inter-
posed as its genesis. He has cited a number:
of grammatical forms from the Charyapadas
and the Shri Krshna Kirtan which are parallel
to the counterparts of the Brajabuli of Assam®.
It is an established fact that the eastern
language have developed from a common source
viz, Magadhi Prakrit. The languages of the
Charyas the Padavali, Shri Krshna Kirtan and
many non Vaishnava old Assamese poets have
their root in Magadhi Prakrit and Apabhransha,
So it is quite natural that they should have co-
mmon forms, So the similarity of common forms
cannot be treated as the testimony of mothe

r and
child relation, (@:‘i‘ﬂi@-ﬁ'ﬁi?i]‘ﬁ?r"'-ﬁ?‘%}

Not only the gra-

matical forms are enough to prove the source of

the language, but also the whole tradition of the
literature in question is to he kept in view.

Judging
on the above ground one will

be convinced
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«that, at least, the Baragitas are in the common
tradition of tbe Padavali of Vidyapati and
other Padas of the Saint and Vaishnava poets
of the Modern Indo-Aryan Languages and not
in that of the Charya Padas 7.

Now we shall present some of the gra-
mmatical forms of Mahapurusha Sankardeva’s

Brajabuli
Number

To denote plural number no suffix is used. To
«express plurality aae, “xa” and other Similar words

are used at the end of nouns; €.¢g.
_gepq (MAfaEE A, S ),  ARAIHCH ( Be@q, ¥» "

(HtFT ©FS), etc,

Case

‘Nominative—Nominative Case ending is 4 e.g—i:m'c;
(S@d NS 8), AR (Stag 31 AL (AT TAS), AWM
(39575 sb) | Sometimes it is dropped ; €. g. AT A 7HH
-FrG (3lg (32 dH) |

Accusative —accusative case ending ¥ ¥8 or ©, For
instance Fifatg (3 faEg, MO 3); FI—AIRR (33, 8)
w— yfie—(cital fEata amwh afy., o R CAFI TA).
‘Sometimes these are dropped—w4 &5 (It N 8), I
‘@&tx. s §) Instrumental— <, Az (Itw. sibFly), A
(Stag Mo ), IIA (S N 2), CFTH (TeaT N 1) @—
Torarg (ats, Ars so0), S—AMS (at7, o R CAITI TAT) I
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Dative—=, 2T @ g (V. 9o R cqivq ©AW)..
T aAifi—satarts aitfy  (qta. 9 32 Meq ©ETS).

Ablative—z17, Tfes 38 (@) 299 1B © W 1T =),
gifad 2w, (I WE (Si@@ v T Neg ©ES).

Possessive—%, wi5s, 339 (afy. e ), ISE F® @A
@, MeR), T—a%4F (3. Mo g0),  (Ffi—Prefra
@ SNe 8), TABTAR— (X, NS 86), a-Fwta (a7 38!
R CAFT ©A), AT (2w, NS 0),

Loi:ﬁtivcvi‘, itfs (a3, 38), = (319, s }), ©—TF (ITe-
NS ¢), G—ITFTA, ASINHT (1Y 3 72 res ), SIS
(T ), T—F1TF, ARS @HF M y),8 NA—G=ATR/ (a1,
51 30). Sometimes these ;uffixes are dropped—»iii (2%’
S 3)e

In vocative, generally the uninflicted form is utilised..

Sometimes the vocative form of Sanskrit), too is used.
&l (37 38), 39 (33 3v), weE Al (AT § 72 Mo e),
@ og SN PN @M, 2 R NeT we), o aiefeng

3 39 R EiFa we),

Pronouns

Personal

First Person—

Singulﬂr {!P[ural.

AR @t sl v el
@M 87 cafzry oy

Nominative :—3f@ (a7 \g)
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Accusative— siaiE (IW- do ATF O M
cataq wEe), ZAATS ‘(Falr
feats e, AN v N

iFa 8%d9).
Possessive —(cHa1 (4131 ©o0 /% Zif (37 ©) NI (3 S N
catFq 9 9) gy = 9)
afa (3. 8y W CHiF] e7d) ziatg (39. R )
g (39 5, %)
AR (9 )

Second person

Nominative s— ®f@ (3. s=), g2 (3 S b )
g2 (F19 LW (AT S99
(ofesl (AT, S AR AfFI SIS )

Accusative :— (etziF (30, 593 CHFT O )
Possessive :— ©F (33 v), Rl (34.8) .
(otg (33, 9 ) csiars  (JF SY W N TA )

(otg (44, 3¢ )

(wtota (M. S A T B47S )

(st (AW S® S8 FR CHiwd TP )
cetestd (T, 5SS AL M B E )
cotretd (AT, 2 W HAFL ©E9 )

Locative s— 7@ ( 9. ©)

Third person

Nominative :— 'S, eff (33, 39)
G (at. ¢ AR ST TS )
¢l (74, s0)
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Accusative :— B (3fd. > F2 (xfsg wFw )
SiFq (39 )
Sita (&i9. 53 72 cafwe ®7 9 )
CSITEE (AL s W v e )

Possessive i—  @[fq] (419, \8 |2 (xiwq waw® )
SiTsg (A NS 3 )
Sicafa (33 s0)
©f2fq (. 88 | a3 wa )
©iT3q (1. s¢ R (157 ©wae )

Locative :—  ®ff (37 3¢ )

Possessive Pronoun or Adjectjve

Nominative :— (& (3t7. 3¢ 12 cqtaq 83T )
(& (37 s0)

@iz (. fis 3)

A (3T e T2 ey 8933 )
&l (33 s0)

Accusative :— @itz (a7, M v)

" (qa. 97 MNeT 8%3 )
@l (3T Sffa as)

Possessive :— @33 (2w stay g )
Hial (a9, q)
w1 (A, Ms )

TITZa (MY 36 72 (xtaq 993 )
wizfa (IW. st )
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Iinterrogative Pronouns

Possessive s— 02 (3, 35 T2 C4fFF ©&Fws )
T2y (99, S8 R cHiTEs @499 )

Adjectives

Fe—fIafy (a3t s )
9F—9F (I yo T AT 87T )
gg—arate] (A, s8R wiFa @%aw )

Verbs -

In the Brajawali of Shankardev, the verbs change
‘their form according to tense and person. But the gender

and number have no influence on them.

Past tense

Past indefinite

First person

Forms with “a@” ending.
Ataa (qra. o8 2 cafFY 8IS )

Forms with “c@” ending.

wacer]  (A19. » A2 CAlF¥ ©AT )
(FTan (|a. st )

warar (A NS 30)

afger| (atw, w2 CAiFv BAS )
oral (A, sy A MBT $AT )



Accusative :— Sl (3t7. o T =37 vas )

SIFq (3g 3¢ )
BTz 3ty BN £ xS )
Sitzs ( A 572 #1935 )

Possessive :— 4] (37, g T (tzg T )
AT (3 s 3)
O3 (47 30)

Locative :— o (7 5 )

= N (g 83w )
(& (7q 30
SfE (ay e 3)
A (. NI 3 917w )
@ (37 )
Accusative 5 2 (aty, Mt )
(33, 4 Lo 993w )
S (apy ) i 38)
Possessiye — Eitr
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Interrogative Pronouns

Possessive 1— @ (3T, VM HFI 7))
Fitzd (9. S8 W CHIPT €799 )

Adjectives
5 —fty (3 NS )
aF—aF (A so W ST 8IS
qg—aratsl (M. s8R e @9 )

Verbs -

the Brajawali of Shankardev, the verbs change

Tn
person. But the gender

their form according to tense and
and pumber have no influence on them.

Past tense

Past indefinite

First person

Forms with
3 €13T )

«ai” ending.

“5\‘” Cﬂdiﬂg-

Ttaa (A, o> W caf®
Forms With

e (FrA. 3 A CAres AT )

dpren (¥a. St)

wgeat (v, NS 30)

iz (a7 ST
corml, (A So RIS S /
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Accusative :— @y ( qty, S (T wEHw )

SIFq (37 3¢ )
SR (R W e s )
SICEE (3. s 2 #HIF3 w59 )

Possessiva :— A4l (31, s8 92 utwa $AE )
9T (I M )
®IEaf (37 %)

SI20T (A, 38 W cartag TS )
SIt2T (3. 3¢ 2 (957 wow )

®fF (33 s¢)

Locative :—

Possessive Pronoun or Adjectjve

Nominative 3

— & (AT, e} T Q93T )
(@ (33 30)

iz (3T fs y)

A (3. se T catwa 8995 )
Al (33 s0)

Accusative :— Witz (ata. Qs L)

& (. a3 feg 8913w )
& (T, stRa 38)
Possessive :— gty ( atsy St B 3)
Al (A9, q)
T (A, sy )

Ttz (Y 36 =2 =t 9o )
w1eafa (IM. Stfa| )



ab
Second person

Forms with *&” ending

cata, s (31 se )

Forms with «y» ending
T (IS 1y )
ST (F@ 8y, sh )

-

Third Person

Forms' wi*h =¥ ending.
ST (aty Aw s )
s ( 3g w )
SRl (37 6y ) Froms with “wyy” ending.
Forms with % ending

M (37 \g )

Forms with_ fm2 'e'ndin_g‘
(®FE (AT s )
AT (AT ey
CSF ( Aty 5 a2 AT waw Yk
Forms with 27 endings,
asa%%(ém-:ﬁ@;ag@)
5AfE (A= 20,38 )

Present perfect Tense
Second person

FAFT (=3 0% )



Past perfect Tence

First person
cdertafera (39 %4 )
Pres:nt indefinite Tense
First person
3 (9 8) ¥2 (/)
gzl (W Sy R AP @S )
aral (AT oy A (ATFET TS )
aieen, afeen (T T )
2R (4 8)
Fag (39 8 ), g [ =t sf® R0 )
qerz] (2T oW tzg ©qs )
w278 (2T ca W (HIFI €MNT )

FRiTE (39 8 )

Second person
pta ( 31 S0 EIFI A )
¢asz (94 8 )
Faf (33 Y )

Third person
3T ( 3s), ¥2(F

33 (2T S R ) s
z® (AT S ¥ 8)
e, Arae (79 q )

Raafe ( 319 e ¢ )
(45 ) AFD (gtRoy N cHas Tﬁ'ﬁ@)

7 5,50 ) (BIF (2130 e © )
18 (Ao NS )

72
= (H )
e G



Present Progressive tense

First person

afafb (319 272 utea ©ES )
6 (AT 30 T cafar ©7S )
fafars ( ata sy @2 catea SoTs )
BT ([T 20 W M s )

Second person
FACE (AT ¢ T v e

it 53 wae )
Ao (AT 28T M B )

A2s (AW W W @Fy oo )
"Third person

AT (33 3y

WA ( «@oiy®, atw g a2 cataq AT )
Future Tense

‘First Person

IR AT RIWN AIFT was )
CHRTTY (37 9y )

4332 (3T 9o )
‘Second person
FYA (At oL 2 Etwg IS )

atdfa (73 3q)
#3973 (39 @)



Third person

T4 (AT, 3 R AT O )
7z (319, S b )

Imperative mood’

General.

a5t (3. S0 R CFT SIS )

sz2l (T, su AL NSA TS )

@fe (3. 87 MBI 89S ), FF (afA. e )
g (qtT. NS )

creal (949 %)

(statre] (Fex oF4, AW 0t W (HPY ©q9 )
747 (97 v {X NS S )

oz (A, ¢ R CAiFa SAS )

(Fz (ata, S Aeq was ), Stz (ar, e so )
FAz (At ot s BEw )

@i | qME NS )

Future

437, 373 (30 R} W AP TS )

Potential pnd benedictive moods

stral (TwA o4FT, AT > AW T 372}
wqw (o @7, i oifisl 28)
g (@ o, AT Sl 38)

et (97 7F3 qAT 1% S0 ), IEF (I 3 )

(s



Solicitatory
First person

g (3. 9), FH (39 8), SrEich (77, ¢ )
Second person

T% (394, 8)
Third person

Mz (33, v)

Causatives
First person
FATT (AT, v {2 cniwa e )
Second person
FAE (I sv [ MNST womw )
fgarm (faods, At som Heg A )

Third person

HATSE (AT v F entFd S )

T (A N9 R NP T )
Passive voice

=ty (crtal Tt9, 39, v)
Denominative

B (I SR NI STS oy
TaElaE (At NS 3 )

A (39, v )

AT (AT S Q)

5?[\‘5:)
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S ifot &

77 (45, oW NST TS )
g3l (atw, o8 M NS TAT ),
cthta (3@ ), o8 (FMA O SIST TS )
aifir, (ata. ore o), «Af (A e 3 )
afrg (A, O R AP eA3T )
ofem (At Qv AR cArFd vAs) wafaw (39 38 )
Ffcg (ata. e 5 )
Ffara (IT sy T AP ©AS )
gfaca (afR s W T4 ©AS )
- T3 (A AW ANST TS )
4y 37 (T 3 W e ©° )
=3 @0k (AffaEts 239, 8 T AT 5 )
gz (34 9%)
It is clear that the sufflxes
o, ait’, ¥, 2, 37, 373, 92, I, IIZT and i)

are used for this form.

(?'\q\aef (Infinitive)

fifrs (At S 5, cglatdrs (33 ¢ ), FRTS 3 .

g 7 CafFa TAS ), 711375 ( 39. dv ), The Suffix 2CS

is used for it.

present Participle

afirs (3q. %) gfars (@A ¢ W MeT 83T

cotaEs (3 NS ¢ )
Fag (I e 20)

Faerz] (3T R)
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Compound Verbs
TS 7 onfy (At so a2 sfreg Go[qw ).
Ifr a4ty (ag NUB)
0l &ty (33 sv)
MRS aitom (2w, s = AP woye )

Auxiliary Verbs

faw (wtear fiw, aty. yg 3 H$I wos )

F4E (Verbal derivatives)
AE—2rear (a7 8y )

M &3 coAmty ( apq, S 2 )

i) (Secondary derivative)
AAF—ataFtar ( 2ta, as )

Interjections
HH— (At ¢ 72 cxt== ‘eHqw )
mg_ ( 3] L1} LA \'
SCe— (A, ¢ 2 No7 warw )
B— (ars, 35 72 catea TH® )

Mixed indeclinables

T — (2 ste yo )

O — 8% (ag Rq )

AW — @3 Fi3ts (a9 39 )
T — 3% (37 iy )

T~ (arg g (137 wae )
BT — 57 (39 W )
(T — Fas ( 7q 23 )
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QA 9t — 3@ AfE@ (| 8 )

54 — cafem ({79205 F2 (HIFd ©AS )
Sl — (ofeais (A S0 q2 (Y SIS )
iz — @fcal (39 R )

qB — ( 2WeS @ )

% — (AT > e 0y N

cfga 9% ) Negative inde-
argr — (A SFR (Al clingble
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This is not an elaborate study of the Brajabulj of

Mahapurush Shankaradeva. A fer thorough ¢

tudy more
grammatical forms are expected.



Mahapurusiya Cult or Sankari Cult
of

Assam Vaisnavism
Dr. B. Chetia. MA.,D. Phiil.

To day, Assam Vaisnavism has many sects,
Of all these, Sankari cult or better known as
Mahapurusiya cult is the most widely followed
and popular school, This cult has some parti.
cularities which are not feund inits other counter-
parts in India. Idol worship is conspicuously

absent in this system, There 1s no Mandir or

temple for prayer or worship. Instead of

Mandir it has ‘Namghar’ consisting of two parts :
one is called ‘Manikut’ (completely separate
small temple-type house) where on an ‘Asana’
made of wood is placed the Bhagavata Purana
(the Assamese version), It has some affinity to



Sikhism and its Granth Sahib. The followers
bow to this Bhagavata. No other Vigraha or Murti
is worshipped  In some of the ‘Namghars’ one
or two wood-cut Vigrahas of Visnuite Gods or
some incarnations of Visnu may be scen by the
side of the Bhagavata. But no worship or offer-
ing is being made. The other big hall is meant
for community prayer or ‘Nam-kirtana’, This hall
though separate, however, attached to the former
the Manikut, Generally, ‘Namghar’
the Manikut and the
however,

means both
Prayer hall. The cult,
does not mind having some form of
Visnu engraved on the concrete €ntrance-gate to
a Namghar,

Secondly, Radha-Krishna theme is tota-
lly absent in this school, In Bengal Vaisnavism
Radha is worshipped along with Krishna and
the twin-idol or yugala-murtj js Very much popu-
lar. Sankaradeva wrote as many as twenty four
ranas; espe-

ame of Radha
writings,

books, mostly adaptations, from pu
cially Bhagavata Purana)and the p
finds no mention in his

What is more remurkablc and at the
same. time surprising is that Sankara_d_eva was not
only a religious preacher but ajsg 5 Versatile geni-
us-a poet, musician, dramatist, actor, artist an?l ma-
ker of musical instruments. Besideg

he had 100~
rous body Rightly he has been cqjj, Sth

d Mahapurusa
s

the oreat man or Superman
( gre: ). followers



believe him to be an incarnation of tl 1e L¢ 5rd
Visnu. It is also believed that he live :d a L nmg
life of hLundred twenty vears from muid -fiftee nth
century to mid-sixteenth century. AJ), Du rigg
his life time he had been out for ' pilgrin iage
twice. On the first pilgrimage he visited the
centres of Vaisnava culture like Srikhe:tra, G aya,
Mathura. Vrindavana, Varanasi, Bad arikas: ‘am,
and Setubandha.

Due to lack of publicity Séinkara deva
is very little known abroad and int Indi a he
has not been given the proper place. U fntil,
very recently research fellowship o San kara-
deva has been created under the Guru Gisvind
Singh Department of Religion in the Ptmnjabi
University, Patiala, no such chair or ‘profess:irship
is there even in the Universities of Assava, the
home state of the saint. * Some associations like
Shreemanta Sankardev Sangha, Sankar M ission,
Sankar® Kala Kristi Vikash Kendra are doing
many commendable works but duc to lack of
proper fund and initiative from the Government
side their works dy not prove very much fruitful

or come upto the mark.

Sankaradeva’s sect is popularly kaown
as Mahapurusiya Dharma because the {ollow-

5

o

% Very receutly there is a proposal under consi-
deration of the Dibrugarh University to open an ‘Asapa’
or Chair in the name of the saint.
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svs call  him Mahapurusa,

So ‘Mahapurusiya’
neans ‘¢ f Mahapurusa’ or

Telating to Maha-

—

i wrusa’.  There are Some scholars who try to
r ender a 1 nore metaphysica] interpretation which
h. owever |is not accepted by many others

Y, Sankaradeva’s theology

aita Vedant, of Sankara-
ca rya, the great Vedantin from the south, Some

sch olars try to show Sa.nkaradeva’s indebted-
ne: is to an other oreat Vedantin Ramanuja, The
wri ter of this article has discusseq the issye
m | his doctoral thesis  titleq ‘Advaitayada
in S lankarad eva’s theology’ Submitted tq the Upj-
versiity of (Gauhati for whi

beerr awardied Doctorate
keytindings of this resear been given -
hiere! for the elite.

is more akin to Adv

\/edanta Philosophy,

especially, Advait, i
dant:a, is so closely

associated witp, the Name of
the great teacher Sankaracarya that Whene

Ver we
speak of Advaita Vedanta we Mean the philo-
sophy of Sankaracarya- The majy features of
Sankaracarya’s Advaitavada can briefly be Stated
as follows:

(1) The Absolute Self o

Brahm,
uftimate reality,

iS the

(2) It is one without a Second,
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aht-
F.m‘ (3) Though one, it appears as many i1 1
"c” different individuals.

(4) The world of phenomena has no
0g) reality.
rar |
mf‘ (5) All events, mental and physical are
- ; only appearances,
|
:6 f (6) All creation is illusory or maya,
o
i~ (7) From metaphysical point of view ( pa ra-
g | marthika dristi) Brahma alone is real a nd
b all the names and forms (nama-rupa : are
il only appearance.

(8) The world appears before us as real becau s=
of our ignorance.

" | (9) Right knowledge regarding the nature . of
' the self leads to liberation or moksa,

| - Following the line of the Bhagavat. 1
!PUrana Sankaradeva developed a philosophy o. f
his own which is no other then Advaitavada.
Those who have tried to show Sankaradeva’s
ndebtedness to Ramanuja (the leader of -l'hc
'Visistadvai\‘avada)’ failed to note that acc?rdmg
to Ramanuja the universe is a real universe,
While o the otherhand Advaitavada maintains

that the universe is unreal. To Ramanuja,
|
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nive rse is part of God and if God this
s rei al so also its part ie. the universe. And
heor y conceives God as possessed of (Visista)
cal parts and at the same time believes in the
mity 7 in One God. Hence it is know as Visista+
«dva ita or Visistadvaitavada |

Sankaradeva nowhere in his writings
nen  tions of the ‘\'Vorld-réa]ity’_ On the contrarys
¢ maintains that all creation is illusory and
aot real. ‘Brahma satya jagat mithva’ says San- :.
kar: icarya Sankaradeva repeats . the ‘samc-*‘
Bri ahma vyatircke micha yata dekha ana (except
Bra hma all others are false) B5th Sankacadeva
anc | Sankaracarya speak of Maya a8 the L To0k
cat 1se ofthe false-world Ramanuja to0, admits
maitya astthcSpoweomlichonay of » Gad.s which
he wever, produces a real world ful) of wonderful |
ol )jects (vicitartha sarga karj sakti). I,ike San- |
ki iracarya, Sankaradeva also speaks Gfthettwo i
Loglil i ok I\’Ia}ra (1) €oncealment of the
rc :al and (2) projection of the unreal, Sanka- |
r: 1deva, however, explains the SV OltGn ~ of HHE

p henomenal world in the light of S
¢ [ evolution. Some followerg of ya theory

t oo maintains that the phenomeh
¢ :volution or ‘parinama of the may

B a’ and A= |
¢ ional God (Dr. S.M Dasgupta History O;hIe 53:11 |
n « |

Philosophy VoLl p 149), Dy R |
sudorses this view, Both Sanj,, d hakrishpan |

4 (Y <
Skl i g and Sap- |
| caracarya employ the famous Simile op d kz;
snake-

//"_".'\ _g— P
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rope-illusion (sarpa-rajju-brahma) to explain the
illusion of the universe or Brahma. Thus in the
ultimate analysis Vivartavada is the only answer

to the world-illusion.

Another important point of Advaita is
to take the self as one and the plurality of
selves as only appearance. The self is indivi-

sible.

It has no parts or distinctions. The
one becomes many as the sun is being reflected
on different recepatacles of water or jars. This
Advaita theory of reflection (pratibhimbavada)
is also accepted by Sankaradeva.

The way to liberation, according to
Advaita Vedanta, is the patb of right knowledge
or ‘tattva jnana,’ Sankaradeva while giving much
importance to Bhakti (consiting of sravana, kir-
tana, etc) does not lessen the importance of
right knowledge which alone can remove, ignor-
ance or cut the chain of karma. He details the
process of removing ignorance and thereby attain-
ing liberation. In his Kirtana—Ghosa the saint
says :

One who sceks to liberate himself will
first join the company of vaisnavas and listen to
the glorics of God from His devotees. Sccondly,

one should treat all beings as Visnu and should
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not 1indulgein caste distinctions like Brahmana
and Chandala. One should be Just (ie. treat
cqually without any prejudice) to a thief as well
as to a donor, to a saint as well as to a debase
And be who practises this is a great scholar.
Especially one who treats all buman beings as
. Visnu becomes instantly free f'mmjealousy enmity,
cgotism and reproof. One who sees Visnu
everything and everywhere becomes liberated
in no time. The liberated who practise this
with pure heart and devotion sees God through
the light of knowledge or ‘Inana dvip.’

in



“The Concept of God in

Assam Vaisnavism’

Dr. K. C. Das,
Prof. & Head, Philosophy,
Gauhati University.

Vaisnavism or Vishnuism 1is usually
understood as a religious-philosophy. Vaisnavi-
sm in Assam has a long past and is reckoned
as a counterpart of the general religious philo-
sophy or a religious cult that was first formu-
lated and advocated by the Alvar Saints of
the southern part of our country. The Alvar
Saints were Tamil poet-saints who composed and
sang songs of devotional love of God or Vishnu
with whom these devotees merged in contem-
plation and had the mystic intuitive knowledge,
Alvar vaisnavism is said to flourish during
seventh to ninthc entury, The Alvar vaisnavism
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on God ‘like a maid offering herself to her
lover.” The world of experience is considered
as the body of God and all peace and bliss
rest upon total surrender of onesclf to the ser- |
vice of God., The Alvar hymns numbering from |
thousand verses composing the

l
|
taught absolute renunciation to and dependence =
|
|
|

Natayira-divya |
prla[\:?andham was cousidered in course of time as ‘
thé Tamil. Veda, the counterpart of the Vedas #f
themselves. The famous Alvar Saints were twelve
in - mumber, Ramanujacharya’s Vishitadvaita l
philosopy as an attempt to harmonise the Ab.
solutism of Shankara with personal theism be-
came practically the root and source 6f Vaishna- |
vism in its various forms, The Bhagavat Purana |

also describes the highest  devotion to God as

complete renunciation atmanivedan). This self |
1eurender is said to cousist in

the Bhagavat as
‘Shravanam, Kirtanam

Vishnoh Smdranam, .'I
Padasevanam, Areanam, V i

andanam, Dasyam, |
Sakhyam Atmanivedanam,’

The Hindy
their source in the Ve

philnsnphical thoughts have &
das which ' go back as early |
as about 3000 years B G Thoagh apparently
henotheistic, the Vedas had implicit faith in the |
reality of one supreme, Being variously named by “
the wise ( ekam gad vipra bahudha vadanti J: f[
This was later oy clearly formulated in Uttardl
Mimamsa or Vedanta pPhilosophy, The term phil®: |
has its etymological meaning ‘love %

iy

|
|
ul
|
|
|

sophy whieh

e —
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wis.dnm’, though applied to Indian systems of
;;)!;llosop?ical thoughts distorts the true sence.
ilosophy in Indian means ‘darsana’, whi
means vision of the True or realisation ofjth‘(: }::S;
Self It is not an intellectual quest, but a
spiritual experience. ‘There is but one truth
or one Supreme Reality, the attainment of which
is the goal of both religion and philosophy
The main _ systems of philosophy in India have
a practical bias ; knowing, doing and being do

dot stand apart. [tis clearly said in the Upani-

shad:
‘Naijva vaca na manasa praptum shakyo na
caksusa,
asti ti vrevato-nyatra katham tadupabbyate.’
(Katha-upani)

‘Not indeed by speech, nor by mind, nor
by the eye is it to be reached. How can it be
seen by any other than one who 5ays itis’y So
the Hindu philosophy has an underlying tonc
of spiritualism and mysticism all throughout.
Religion and morality form essential counter
parts in this spiritual pursuit, Knowledge of self
is said to open the portals of all knowledge,
and knowledge of Self 1s attained through ab
act of identity.
understood in India

Religion as rightly
distinguished —con=

has been defined by @



temporary philosopher as ‘experience of or Iiving
contact with ultimate reality.’ ‘It is unique and
autonomous- The spirit is at home with itself
in religion and its life satisfies every side of
our being’ (Radhakrishnan)

Hindu Philosophy and religion teach us
the true nature of spiritual experience and offer
us the methods of self discovery. The ideal of
religion is not merely an article of faith to be
achieved"through intellectual analysis Radha-
krishnan very aptly observes, “while realisation

is the fact, the theory of reality is an  inference.
There is differe

much about theology
spirit of religion,»
means that spiritual

but yet be lacking in the
“To say that God exists,
€Xperience is attainable.

most conclusive proof of the reality of God.” The
conception of God ig not an intellectual attain-
ment nor does it rest Upon rational evidence
but 1is the factual content of our spiritual
experience, We cannot have ap image of God,
because it i3 not outside and S€parate from our

Anner being, it can never be object of discursive
knowledge, it can never

be our object of
judgement. Hence truly Speaking, g0 attempt

can be made to describe the imagc of God



or form any concept of it, as we do
ordinarily in knowing anything partaining to
this mundane world of phenomena. It WiII,
therefore, be an attempt in this paper to form
a conception of God from the literatures of
Vaishnavism in Assam.

Assam or Asama was known in the
past as Pragjyotisha-Kamrupa and the name of
the land ‘Assam’ is derived later. Vishnu in
form of Agnior Sun was regarded as a minor goc
since the time of the Vedas. The worship of
Vishnu in different forms was prevalent in the then
Kamrupa from very early times ‘beginning with
the 5th and 6th century A.D. Vishnu and his in-

curnations ¢.g. Madbava, Varaha, Vasudeva,

Hayagriva, Nara
shipped in this land from very early times
Such worship of Vishnu in early times was
realistics and was largely influenced by other
faiths like Tantricism and Buddhism which were
prevalent side by side. Vaisnavism was all
throughout an attempt at harmonious cambi-
nation of Advaita Absolutism of Shankara with
personal theism. Such an attempt to combine
Absolutism and personal theism had three diffe-
rent lines-—Vaisnavism, Shaivisim and Shaktism
identisfying Personal divinity respectively with
Visnu, Shiva and Shakti, Vaisnavism in general
considers authority of the Pancaratra and is

yan etc. were said to be wor-



said to originate from the Purushasukta of
the Rg-Veda.

The God of religion as personal and
the metaphysical concept of the Absolute created
a persistent problem in Philosophy. The God
of religion being considered a Personality de-
notes self -consciousness and self-determination,
It implies awareness of ‘distinction between self
and not-self, the subject and the object, the
I and the me. Moreover, religion and morality
will be meaningless if God is not regarded as
personal and the eternal home of all values.
But the concept of personality of God as the
Supreme - Reality - involves a bifurcation of the
creator -and the created, in  which case God
becomes conditional and limited by the world
and the finite selves, But God.may be consi-
dered to be related to the world in another
way as between the Divine Mind and its ideas,
which are its s.contents and as such neither
‘external nor oppsoite to it, It is a duality with-
in God but not dualism as to reality, This
need not be in analogy of the finite minds, The
ideas of the Infinite Mind are purely evoled
and sustained within itsclf by its own eflort
of will. The duality and distinction involyed
in this case are inner which is consistent with
its unity and wholeness.

The Absolutists in the west strove to
reconcile the concepis.of the Absolute ang God,
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Hegel considered the Absolute as a concrete
unity or a synthesis of the Subject and the
Object. He considered the world as the external
manifestation of the Absolute Idea. The Absolute
whole is eternally complete and perfect, while
its dualisation is a process in time. But the
self consciousness of the Absolute involves a
relation, which renders it a relational — whole
and not the Absolute. It was thus difficult
for Hegel to reconcile his Absolute as a perfect
whole with the idea of the world-process  in
time. Bradley’s Absolite is Supra-relational and
Supra-personal  transcending self-consiousness.

His Absolute is the totality —of contents so
be a unity transcending all

transmuted as to
The concept

distinction, discord and disharmony,
of God for him is relational aund is thus
vitiated by contradictions and imperﬁ?ctions.
God is to him is of lower order and is only

an appearance of the Absolute:

In Advaita Vedanta of Shankara, the
ultimate Reality or Brahman is Nirguna and
indeterminate devoid of all relations. God or
Iswara is only an appearance of Brahmal-], a
Saguna Brahman under the influence of Avxc}ya
or Maya, considered from -the metaphysical
point of view, the Absolute or )
ultimate reality, which 18 the supreme ideal of
Truth and Reason. But considered from the
religiOus point of view, God is the supreme value

=

Brahman 1is the
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to which all religious and moral aspirations and
deeds are directed and in which all these ideals
are realised eternally.

The analysis of the contents of the idea
of God gives us some primary notions about
its Being. God is Infinite and Eternal in
contrast with the things of our ordinary ex-
perience, - which are finite, conditioned and
dependent in existence. It is an inherent necessity
of our thought. It is the ultimate ground of
everything else. Tt is thus above all spatio-
temporal relations. God as eternal Being, is
above and beyond all mutation, imperfection

and decay, and is thus all-perfect, immutable
and infinite,

God is also the first cause and the eternal
ground of everything. It is the uncaused cause
of all, Causa Sui ( Spinoza ). Causality being a
category applicable to the process of events in
space and time leads to infinite regress, and hence
God is said to be the ultimate ground of the
universe ( Viswsasya param nidhanam Y

God is held to be

one and unique,
Plurality of god as perfect,

selflcomplete and
self-sufficient is self-contradictory and unthink-
able. God being unlimited and Nirguna even

a numerical quality as ‘one’ cannot he imposed

on it, Shankara, there fore, denotes it as non.
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dual ( advaita ), a negative term, to avoid

inconsistency.

God is also considered to be the moral
governor, In the sphere of morality and religion
there is a confirmed belief in the ultimate con-
servation of values, as the physical sciences rest
upon the conception of conservation of matter
or energy. The universe is thought to be a
rational whole as the expression of a perfect,
rational and Omni-Scient Being. The universe
not only extibits physical laws pervading  the
physical existences, but it embodies also order
and harmony in the physical as well as moral
life. God is conceived as the moral governor
of the world and its ultimate destiny.

©od is also considered as the Supreme
ideal and value. The Biblical maxim ‘man is
made after the image of God’ contains a lot of
truth. God is loved and adored as the source
and ideal of all values— Truth, beauty and
goodness which are objectified in God's Being
and men aspire after their realisation. The valu-
alised and constitute God’s

es are eternally ré
with Sadci-

being. Vedanta identifics Brahman

dananda,

God is also held to be all-good, omni-
most benevolent causc

potent, omniscient and
ks of the world as

of the world, Leibuitz spea
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the best of all possible worlds, Apparently, the
concepts of God as all-good and omnipotent
clash with the world experience which is beset
with natural and moral evils and sufferings.
Leibuitz thought that the world is the pro-
wduct of the Divine choice based upon his good-
ness and logical necessity, ‘The good needs a
foil in order to come out distinctly and to be
felt in all its excellence” The moral evils pose
a greater riddle, The Absolute idealists like
Hegel, Bradley and Bosanquet consider the
universe to be out and out rational, * the
apparent discords and antagonisms are ulti-
mately resolved into harmony. All evils and
suffering$ are in a way good in the making.
Evils and sufferings are only a change in the
point of view. Evils and sins are ultimately
negative in nature. Vedanta and other Indian
systems consider the individual as the architect
of his fortune and they lay great emphasis on
the doctrine of Karma. God endows man with
rationality and freedom of choice to fight evils
and strive for the good.

Belief in incarnation or Avatara of
Visnu as the Supreme Godhead in different
forms is perhaps an underlying principle of
Vaisnavism. The Kalika Purana mentions clearly
about worship, of Visnu-Vasudeva with pres-
cribed rituals and of several incarnations in
different places of this land, Scholars doing
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researches in the line firmly believe that Vais-
navism as a faith was widespread in Assam
since the 5th and the 6th century A.D. Some
scholars on historical evidences further confirm
that Vaisnavism as a faith was prevalent in
Assam from early times. It must be noted,
however, that the forms of Visnu worship in
earlier times were more or less crude due to
the influence other}prevailing religions like Bra-
hmanism. Tantrik-Buddhism etc. and that there
was still lack of its systematic philosophical
formulation. The Neo-Vaisnavite reformers head-
ed by Sankardeva and Madhavdeva took upon
themselves the reorganization of the entire cult
of Vaisnavism and strengthened the faith with
adequate philosophical treaties and cultural

institutions. It is with this point of view, it will
onsider the concept of God

be pertinent to ¢
Neo-Vaisnava literatures.

as depicted in the

Sankardeva’s Neo-Vaisnavism was main-
caching of the Bhagavat
Purana. It seems that Neo Vaisnavism advocated
by Sankardeva and Madhavdeva consisted of
a practical religion and philosophy. It was per-
haps the intention ‘of these saints to formulate
a religion easy for those lay people of the
society to practise in an age of degradation,
ie, Kaliyuga. Krisna as the incarnate of Visnu
the Supreme Lord was considered the only
God to be propitiated and worshipped with

ly based ,upon the t
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absolute sense of surrender and chanting
the names of the Lord with detachment
and devotion. Absolute devotion is the only
‘way to final release of the soul, The literary
works of Neo-Vaisnavism bear ample evidence
that Neo-Vaisnavism headed by Srimanta San-
kardeva attempted to formulate an easy popular
religion of devotion without tarnishing the basic
philosophy of Absolutism or non-dualism advo-
cated by Sankaracharya,

. The Upanishad says : “The sages see Siva in the
self, “not in the images. The images have been
created for the sake of contemplation by the
ignorant.’

‘Shivamatmani pashyanti pratimasy na yoginah |
Ajnanam bhavanarthaya pratimah parikalpitah |,
. -(Darshanopnisat)

Shankardeva was vehemently against image-
worship or idolatry. God cannot be other than
the Knower, the supreme Subject and therefore,
it is impossible to make Him the objeet of
of Knowledge. He is, therefore, to be €xperienced
in a living contact through Self-Surrender and
one pointed devotion, Itis a state of union
of the individual self with the Supreme Self In
Vaisnavism, God is worshipped and eulo'gized
as Saguna, though iu philosphical thought it
is devoid of attributes (nirupadhi), This is
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absolute sense of surrender and chanting
the names of the Lord with detachment
and devotion. Absolute devotion is the only
way to final release of the soul, The literary
works of Neo-Vaisnavism bear ample evidence
that Neo-Vaisnavism headed by Srimanta San-
kardeva attempted to formulate an easy popular
religion of devotion without tarnishing the basic
philosophy of Absolutism or nop.

dualism advo-
cated by Sankaracharya,

. The Upanishad says : ‘The sages see Siva in the
self, “mot in the images. The images have Boch

created for the sake of contemplation by the
ignorant.’

‘Shivamatmani pashyant; Pratimasy np yoginah |
=]

Ajnanam bhavanarthaya pratimah Parikalpitah |

:__.I_(_Darshanopnisat)
Shankardeva wags

: Supreme Self In
shippeq and ;
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Madhavdeva in his Namghosha states that

God appears in play - form [incarnates) to teach

the way to self realisation.

Param durvodh atmatattva
tara-jnan arthe Hari yata
Lita avatar dhara tumi kripamaya.

These are knowledge without devotion and no

release without truc knowledge. Neo-Vaisnavism

therefore, stresses UpPOQN unselfish and true

devotion to Lord Krishna.,

Lord Krishna, the ideal of Neo-Vais-
navism in Assam, 1S pureé consciousness. Giving
the ‘meaning of the pame Krsna, Madhavdeva
in his ‘Namghosa’ states that H‘Krishna’ as
supreme Brahman means pure bliss of the
world. It further signifies that devotion to
Krsna removes the limitedness of the individual
devotees God is consciousness and bliss, and
self keeps the world of finite-
Selves ever joyous, it is also called Rama. It
seems, therefore, that concept of God in Neo-
Vaisnavism in Assal does not ultimately mean

a personal being put a purc consiousness.

because it as inner:

To enlarge and highten individual cons-
. .ce contact with Divine

d to experienc
n of names with selfless

The ‘Sabda’

clousness an
consciousness recitatio

devotion to the DEity is necessary.
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From the remote past there is the tradi-
tion of giving esoteric philosophlco-religmus
knowledge by the preceptors only on .co-n.s1der-
ation of the fitness er worth ?f the initiated.
It was not considered worth while to teach the
difficult religious doctrines thos? that are ignorant
or otherwise unfit for such things, Sankardeva
and his holy associates could €asily foresee
the calibre and character of the Pcople at their
times and thereafter, They thet:eforc,
upon devotion to God and recitation
names in the spirit of a servant to ¢
the master, Nco-Vaisnavi.sn'f Were out
monotheistic and antagonistic to all
idolatry. Knowledge soakeq with
only can give insight into Godheaq,
and Madhavdeva stressed
Krishna, the Vishnu incarp
episodes, dramas, devotiona]

stressed
of His
he will of
and out
forms of
devotion
Sankardeva
4Pon  devotion  ¢o
ate, telling thig life
Songs, Paintings etc,

Knowledge of Self in t
knowledge and is the way to re
knowledge is too difficy]t for th
The Upanishad teaches thus ;

does not go, speech does pot 80, nor the

mind. . We do not «'-HO‘:V, We do not understand,
how one can teach thig 9

he root of all
lease, But self-
€ Common man,
Thithep the eye

Na tatra caksurgacchat; B4 vaggacchati na

N " manah |
Na vidmo na ViJanimg yathaitadanushisyat 1

Kena Up.)



;e

in words of the Shruti are not only revelation,
but names of God as words with fervour of
devotion can have living contact with the
Divine, This has been expressed in the Ghosa:

‘Shavad Brahmar para bhaila yito
Krsnat bhakati nai |

Jar matra Shram shrame matra phal
Yen rakhe vaji gai |

One who is devoid of devotion to Krsna and
has gone beyond Sabda Brahman has his labour
as fruitless as one who rears a barren cow,
The school of grammarians upheld the theory
of Sphota identifying sound—Brahman with Brah-
man itself,

‘Anadinidhanam Brahma sh_abdatatham
yadaksaram |

Vivartate-rtha bhavena prakriya jagato yatah
( Vakyapa’diyam )

Brahman in form of the principle of soupq
is without beginning an end, end is eternal,
and from its activities of the world SPrings whey,
it goes on evolving in form of meaning, They
also believe that he who is well versed in sabda-
Brahma attains to the Supreme Brahmap,



¢Shabda brahmani nisnatah param
brahmadhigacchati.’

God being beyond thought and comprehension
in an age of degradation (Kali), the highest
goal can be attained through chanting of God’s
name with devotion, There can be no other
ulterior good in this age of ours. The story

of Ajamila illustrates this fact.

c—— ——

o



Sri Sankardeva and
Advaita Vedanta

Dr. Jogiraj Basn

Sri Sankardeva is one of the outstanding Vaisnava
reformers of India who flourished in the fifteenth century
A.D. He laid not only the foundation of Assam Vais-
navism but was also its chief architect. In this article
we shall not discuss his tenets of Vaisnava religion ; we
shall discuss his philosophical standpoiat only, Many
people labour undur the delusion that his philosophica]
standpoint is the same as that of Acharya Ramanuja, this
highlyfmisleading. It is true there are startling simiaritics
between Ramamuja’s tenets of Vaisnavism an d Sankardey. s
tenets but so far as the philosophical standpoint is con-
cerned the views of these two reformsrs are poles asunder,

Sankardeva differs not only from Ramanuja but also from
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all other Vaisnava reformers such as Nimbarka, Madhva,
Ballava, Sri Chaitanya etc.in the philosophical aspect.
All the five schools of Vaisnavism represent wvaried

types of dualism, and have attempted to refute absolute

monism or Advaita - Vada. Notwithstanding minor

differences all the Vaisnava schools share some common

philosophical views, e.’ g. (i) all the schools hold the

world to be real (Sat), (ii) all the schools have refuted
Sankaracharya’s doctrine of Maya and (1iii) the doctrine
of liberation or Moksa, (iv ) according to them truth,
consciousness and bliss are the qualities ( Guna ) and
not the essence ( Svarupa ) of Supreme Godhead. (v) They
also hold that the Supreme Reality is not only pure
Spirit ( Chit ) but also contains an element of matter

If we carefully persue the works of
we shall not find his allegiance to these
tenets held in common by all the

( A -Chit ).
Cankardeva
five philosophical

Vaisnava schools.
of Vaisnava philosophy one by one in the context of

We shall now discuss these five tenets

Sankaradeva’s writings.

All the five Vaisnava schools uphold the reality
opposition to the Advaitic doctrine

of the world in
maya. Nowhere does Sankaradeva

his theory of the Vaisnava philosophy.
the world to be real. The following

of appcarance Of
lend support to t
He does not hold
quotations will bear

‘gfil (77 (BT A, gl wga @iq 11 You
everything else is unreal (false ).

this fact out, —
are the

only reality ( truth),
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‘ofit ATy @m, figl w® JGAl” [ FFCFA 8bb )

You are truth, Brahman and the world=show is unreal,
non-truth.

‘FFarfetacs fagl 99 cfAl S| |

Except the Supreme Reality Brahman whatever
you see ( in this world ) is false.

Five Vaisnava schools regard the world as ‘Satya’
( true ) and (t7) Substantial, but Sankardeva teach-
es the transitoriness and unsubstantial character of all

created beings. In clear and unambiguous language he
asserts,—

‘wifeq yqgq G glaa

wfea «g ety |
A@sfead A3s Gty

F97 Firefa A[tg ¢

Men and money, life and youth, sons and relatives
and this world is untransitory and shorn of essence,

All the Vaisnava schools have refuted the Ad-
vaitic doctrine of Maya. Some Vaisnavite teachers havye
composed whole book refuting Sankaracharya’s doctrine
of Maya from various angles of vision. The Vaisnava
schools of thought calso use the word ‘Maya’
cifferent context. Acording to them maya means the
extraordinary power or c¢mnifotence of God and not any
illusory object. In the works of Sankaradeva we do

but in g

not
find a single line that lends support to this Vajsna.
vic viewpoint of maya; on the contrary his writings
give the lie (o this Vaisnavic view of maya and slrong

ly support the Advaitic doctrine of maya. According
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g A =W, fig wsww @mE e [ TIHA 8br )
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‘FwTfeats figl g (RN
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you see ( in this world ) is false,

Five Vaisnava schoo]s regard the world gs ‘Satya’
( true ) and (A7) Substantial, put Sankardeva teach-
es the transitoriness ang unsubstantial character of aj|
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asserts,—

M [ e cqian

ufyg «g AT |
KERIERICEE T s

93 Ffrafy Mg p
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illusory object. In (he works ofSankaradeva we do not
find a single line that lends

ols have refuted the Ad-
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of maya, According
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Sankaradeva’s view of maya is wholly iden=
tical with Sankaracharya’s standpoint. The former’s view
is a complete depirture from the standpoint of Vaisna-
va schools, The following quotations will bear testi=
mony to this assertion :

‘st srEiertoa 3781 TReta A )
@tfs @tfe zfa A>re@a 2faiar

Save me God the Primal Purusa whose maya is the
material cause of the world.

“Sf (F (LA AG| AA THufay

You are only true [reall, everything else is modificae
tion of maya.

According to the Upanisads, the bedrock of
Advaita Vedanta, Brabman is the only all-abiding per-
manent Reality that permeates all existence and also
transcends it. Due to our ignorance we fail to see this
One Supreme Reality. This ignorance is mava which
induces us to see multiplicity (Tl) in place of one
all-pervading unity. Sankaradeva also pPropounds this
identical philosophical view when he says,—

‘faey fqaad 229 St 99 |
i Bortfaa g (PR WA |

(F%rma, ¢y )
The Self is one (devoid of multiplicity ) which ig
nal and taintless. It is due to the effect of l‘llayiiet[;f_
we see multiplicity and not one entity. Multj ‘li -at
or iql is not real, One or the unity underlying Dm:;it'y
plicity is real. Be it mentioned here thaL- ilCCOFd'I'l
to all the Vaisnava schools multiplicity is real, is trll?f
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The Advaitic school holds that a lump of gold ass:
umes the shape of earring, necklace, bangles etc. In
reality these ornaments are nothing but different modi-
fications of gold. If we minus. the element of gold
from these. ornaments they will cease to exist. Just as
one lump of gold appears as seemingly independent
ornaments likewise the One Fundamental Reality appears
as many due to the mayd or ignorance. Sankaradeva
cites this stock example and supports the Advaitic

view in his following lines ¢—

paa gem T CE (AR |
aw qadre (i SEEE St

e tvo powers of maya—the power
ature of things and the power :to
in place of that real entity ; these
two powers of maya dare affirmed by the Advaita school
but denied by the Vaisnava schools. The power Lo cover
the real nature of an object is called Avarana— Sakti

(witqas =ife ) and the power to project something else
is termed Viksepa — Sakti ( fawsr *f@ ). Sankaradeva

states 2—_ 3

He also upholds th
to cover the real n
create something else

‘oamd (rAlTd 9T widf€ |

ofsr catceta i gt [D 4 0

‘erage cpatan’ refers 1o Viksepasakti whereas ‘93¥ e’
refers to Avarand sakti.

The Advaita theory holds that maya creates
the world ; it hides the real nature of the Supreme
Spirit from us. We are affected by its influence but maya

fails to affect Brahman just as the magic shown by a.
the onlookers fails to delude the

ya or ignorance also deludes
hman, Brahman lords it over

magician deludes
magician. Likewise ma
men but fails to affect Bra

q“
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maya and is not subjected to maya. He is QA and
not =rAtAA | In the same strain does Sankaradeva asserts—

‘g (orwE A, g ety |
GrerE (otaite A3 I, @Es, @ty

Maya can never touch the Supreme Spirit,—
‘fAfy szl T Aireiza Tziw )
T BT FCA ety (otatE I

Like ihe followers of Advaita school Sankaradeva
is emphatic in his denunciation of maya and holds
that divine grace and knowledge, par excellence, only
can dispel ignorance or nescience ciused by maya.
The following citations will testify to this fact:—

‘qAfT ez 72 A7 witws e,
et Az9fs g 194 |

wAted qiX 27 wfa Fetaw faw
(F wlq [ifz =@iF afe 0

T — q wEeed figa | wtg— ferats mwd figer |
Iq— f76T oreq Ttwl | ©3 — atasw cofy i ¢

‘@ TREA Y Arg Wify
(FACET M99 BT |

T4 TRaz TiHta fFels
(O &g Qaté v’

His Holiness Madhavadeva also prays in the
Same strain, —

‘g foeafe (atz erds afatge
o Aty 98 Jre4ew |
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vy stal il 73 w2 AW
Fql w7 (F ST

O Lord, you cause my mental states to operate. You
are the Lord (the Protector ), Iam the servent ( pro-
tected ). Take pity on me ! dispel my ignorance (maya)
by bestowing the protection of Your holy feet.

All the Vaisnava schools hold existence (A% ),
Consciousness ( f5¢) and bliss ( =% ) to be the gunas
or attributes 'of Brahman and not as its essence Or
Svarupa whereas the Advaita school maintains that
these three constitute the essence ( == ) of Brahman.
It appears that Sankardeva, does not subscribe to this
Vaisnava view ; at least so far as bliss or Ananda is
concerned he clearly mentions it as the essence of the
Supreme Godhead in the following eulogies 53—

ey fagga v Siaw A6
wFed (A0 25l (S qq1 &9

rfcer s il 2@ T 28
g iAW FE @A

liberation of all the Vaisnava

schools are a far cry from the Advaitic c.oncel.ation of
liberation or Moksa. The theories of liberation of the five
Vaisnava schools differ in nomenc.laufrc _oPly but they‘
hinge on one common belief, viz, individual Soull Olf
Jiva cannot be identical with or can never lose ltsf"'l
in the universal soul or Brahman. Whereas the Adv;uta‘
Vedanta categorically asserts the Fundamental o.:?en;:lss,
of Jiva and Brahman the Vaisnava sch.onls categorically
denies this essential onencss'or identity c.)f. th;d WE
Hence the doctring of liberation of the monistic dvaita

The doctrine of



St

maya and is not subjected to maya. He is e and
not I | In the same strain does Sankaradeva asserts—

‘ST (SR A, $f fFeicary |
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AT [az 713 sy UiTT Coray,

At 3241 Fav 750 |

ST Al 2 o Fortaw fagy
(T =lq Jifs w5 % 1°

T — A qENF e | wr—

ot 234 figar |
T— fsa oreq =iyl | ©3

— WET (sfy; Tt 0
R TR oY orp wify
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T4 wREE AU fats

CEATH A% 93tg 2

His Holinegs

: Madhavadeyy, also  prays in the
same strain, —

20 foeafg cats eRET Fiatys
SR Aty g3 Y7 |



Yoo

school and dualistic Vaisnava school is bou nd to be poles
asunder. According to the Vaisnava schools even after
liberation Jiva the individual soul becomes the attendant
[Dasa or Kinkara] of God in Baikuntha, the highest
heaven of bliss. Jiva can never merge his identity
wholly in the Supreme Godhead. Moksa means service
of God (citwa Huz %395 );  after llberation Jiva
maintains his seperate identity. Some Vaisnava teachers
explain this fact of difference in identity through the
following example :

Birds take shelter in a tree and stay there
whole night ; their existence is apparently merged
in the thick foliage of the tree ; we cannot see them ;
they seem to be identified with the foliage but in fact
they maintain their separate identity; likewise the in-
dividual souls on attaining final emancipation enjoy the
close contiguity and several powers of the All Soul but
maintain their separate identity. The Gudiya Vaisnava
school upholding the doctrine of oifo®s (oniteraty or
unthinkable unity in difference £0¢€s 5o far as to maintain
that to be born in the Brindaban as a Gopika or beloved
lady of Lord Krishna is tantamount to liberation. Just
as the vaisnavas shudder at the very idea of the essential
oneness of Jiva and Isvara, similarly the followers of
the Advaita camp can never tolerate conception of
basic difference between man and God. The Advaita
Vedanta is rooted in the Upanisads, and the Upanisads
proclaim from housetops the essential identity of Jiva
and Brahman. To explain this fact Upanisads i
and Mundaka, Prasna and Chandogya
present the simile of rivers merging in Oceaq. Different
rivers flowing from different directions ultimately lose
their separaie identity in the OCean. By laking a glass
of water from the ocean it is impossible to say whether

n general
in  particular
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it is the water of the Ganges or the Brahmaputra or the
Jamuns. The waters of all these rivers are wholly
identified with the ocean; they lose their separate
names and forms and assume the common designation of
Ocean. In the writings of Sankaradeva we do not find
any allegiance to the three-fold dualistic relation between
Jiva and Brahman termed (S7A, CSRICSHIIR, oD
(Stltonals . He calls himself the attendant [Kinkara]
of God and preaches the service-type [wi37914] of devotion;
nevertheless, he does not say that even after liberation
Jiva will remain different from God. Some of his ‘utter-
ances lend support to the Advaitic belief in the essential
indentity of the individual soul and All Soul liberation :—

‘rq T4 9% 030d W |
e@giza (ite T3 A’
—eiwity 5@ (%)

sptes S (I Aq)7s  Ti3q @A )
—Z4ra e, vo

ffad afesly ata w3 A9 B

Be it mentioned here unlike other Vaisnava

teachers Sankaradeva never belittles or ridicules libera-

tion. One Vaisnava school goes
born as a jackal in Brindaban ( 33% WIQCD

attain the Advaitic mode of liberation.

so far as tosay -—itis

better to be

*aizgs ) than to
It is a fact that Sankaradeva sings the glory of devo-

tiop, lays greeter SLIESS on Bhakti or devotion than
3

on Mukti or final liberation ; nevertheless he never

ridicules Mukti ; rather,

give the lie to such an assumption, A great injustice

{he quotations cited above
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is done to Lord Sankaradeva by the Vaisnavas and
other critics who think he 15 opposed to devotion or
worship of gods and goddesses. It is crystal clear from
his writings that he gave different instructions for
different types of followers. We should never forget
that he has composed the largest number of eulogies
of different gods and goddesses, that he established four
images of deities in his four Pithas and, lastly, that

during his incarnation, he worshipped gods and goddesses

in every place of pilgimage and many noted temples.

Just as Sankaradeva calls himsgelf ‘Servant of Krisna’

or God,
Jesus indroduces himself as the son of God, Sankara-

Mohammad calls himself servant of Khuda

charya in the closing lines of most of his devotional

the servant of Sankara
(%3 (13 ). In his different treatises and ia his commen-

tary on the Git

eulogies of deities calls himself

a he speaks of the importance of devo-
tion. The type of Bhakti preacheq by him is not
divorced from knowledge ; according  to him  gelfjess

from Supersensuous
knowledge, This is called Gidifars] op e e

the Vaisnava schools Acharya Nimb

highest devotion is inseparable

5 among

arka preaches this
Purified
par excellence. The erudite schol

Madhusndan Saraswati

type of devotion, —devotion Y knowledge,

and famous Saint

» the hero CPonymons of Advaita
Vedanta establishes  the doctripe of

with Supreme Knowledge in hig f,

ar

devotion mixed

{Mous work op devotion
called Bhakti-Rasayana, A close

and correct perusal of
Gita will testify to Lord Krighny

¢mphasis on @feel
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sfe as the best type of devotion. A careful study and
analysis of Sankaradeva’s works will inevitably establish
the fact that he is an advocate of this type of Bhakti
and that he nevcr belittles knowledge, par excellence
( ©gesid ) at the cost of devotion. People not conversant
with scriptures think’;Bhakti (devotion) and Prem (love)
are two different qualities. There is no fundamental
difference between the two. Bhakti or devotion is the
highest stage, the culmination of love ( Prem ). Narada
in his famous work on devotion, Bhaktisutra, defines
Bhakti as =7l I ~[@«Ce@EAY, i. e. it is the highest form
of love towards God. Sage Sandilya also calls Bhakti
‘siqtgaf@: %4ta’, highest love towards God. Sankaradeva
an authority on Hindu Scriptures knows this fact and
says, — Love towards Lord Krishna creates Bhakti that
ultimately leads to Supreme Knowledge which dispels
ignoramce ( maya ) :—

‘Fwq BATe cer oafed TAGIN
AT Rgsiaetey |

AT 3T ©i9 P03 9zl ToAtq
Tl ¢FA 445 9B |1

These quotations amply bear out the fact that he does
not subscribe to the Vaisnavic theory that devotion
and not knowledge is the direct cause [ s\%ie 7t4w |
of liberation, He states in clear terms that devotion
leads to knowledge, par excellence and this Supreme
knowledge [ fag®@id 72i®q] dispels ignorance; this dise
pelling of ignorance and attainment of liberation are
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simultaneous. As soon as ignorance is dispelled libera-
tion is achieved. The stock example given by thf‘
Acharyas of the Advaita school to explain this fact is
as follows :

When the sky is overcast, with clouds and
the Sun is hidden from our eyes the ignorant people
think the Sun is shrouded by the clouds ; but the real
fact is the Sun is shining luminously a5 it does but
we cannot see it due to patches of dark clouds ; when
the clouds disappear the Sun automatically reveals itsalf ;
no other lamp is necessary to reveal the Sun, Likewise
the self or Supreme Spirit is ever shining and Self
revealing due to ignorance created by maya we fai]
to realise the Supreme Spirit, As SQon as ignorance
is removed by knowledge, par excellence the Self re-
veals itself automatically ; no other meang [t ] is
necessary to reveal it. Realisation of Self Is equivalent
to' attainment of liberation, Sankaradeva pot only
advocates this Advaitic process but also gives the Self-
same stock example to explain this fact :—

U 5 e ffcy
SRFIT W1 ) g oy

Ahankara is ‘he same thing as Avidya, ie.

I gnorance
which causes man to identify the Self with t

he not-self,

Some quotations have already been cited to
prove how the great Reformer lajqd stress on Supreme
knowledge. We can also profitably add the fo]]owing

quotation to that list :—
T A 35| BN (it |

sl [diwe orf AHS I (3%, ¢30)
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Here he clearly refers to knowledge as the direct or
immediate cause of self-realisation.

The above discussion clearly establishes the fact
that Sankaradeva does not support the five postulates
of the Vaisnava Schools of thought mentioned at the
very beginning of this article. Reality of the world,
refutation of Advaitic maya and belief in the essential
difference between the individual soul and universal
soul are the three pillars that sustain the edifice of
Vaisnava philosophy. The threadbare and documen-
tal discussion in the foregoing lines proves beyond a
shadow of doubt that Sankaradeva does not admit any
of these three cardinal doctrines of Vaisnava philoso-
phy. Hence from the sitandpoint of philosophy he can
never be placed in- any camp of the five Vaisnava
school of philosophy. His philosophical views strongly
savour of Advuita Vedanta; most of his philosophical

views are indentical with those of Lord Sankaracharya.



Sri Sankardeva and

his - teachings
Sri J. N. Das
Vice-Chancellnr,
Dibrugarh University.

“I am very happy to learn that Srimanta
Sankardeva Sangha has decided to publish
a Souvenir to commemorate the celebra-
tion of its 45th Session held at Dibrugarh,
The holdiug of the Session isa big event
in this town and it will certainly help
propagation of the true teachings of the
great Gurus. Their teachings on Univer-
sal brotherhood will bring unity ang Beace
in this strife-torn world,

At the time when Sri Sankardeya came
to this world i.e, in the middle of the 15th
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Century, the social life of the Assamese people
was at its lowest ebb. Religion had degenerated
into certain horrible practices, as it usually hap-
pens in any religion when it begins to neglect
its underlying, deeper but simpler principles,
Srimanta Sankardeva had to remove the filth
and garbage that had piled up during the prece-
ding centuries in the social and religious life of
Assam, He studied Sanskrit scriptures deeply,
travelled widely in the various parts of India,
held discourses with the celebrated Vaishnava
saints of the time, and formulated the simple
principle, chiefly derived from the Bhagabata
Purana, that God pervades everything in this
Universe and responds to everyone who approa-
ches Him with a sincere devotion.

Sri Sankardeva established Namghar
where anyone could gather and sing the glories
of God. lleinvited prople of all castes to be
his disciples, and, in fact, many of his top-dis-
ciples belonged originally to depressed classes,
hill-tribes, and Islam.

In order to spread his new teaching
among the mass' people, he wrote poetry, SOngs,
and drama — and, great genious as he was, in
his hand, those came to be the best in the
whole range of Assamese literature. He set tun€s
to the songs written by him, tunes which com-
bined classical music with the prevalent 1D
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digenous style and these became the finest
dovotional songs in Assam, unique in their
beauty and serenity, He was a handsome person
himself and took part in acting his One-Act
plays. These dance-dramas known as “Bhaonas’
are exquisitely beautiful and are one of the
greatest cultural heritage of Assam,

Sri Sankardeva believd that God was
both transcendant and immanent,

Tumi Satya Brahma Tomata Prakase
Jageit Ifo Asanta

Jagatato Sada Tumie Prakasa
Antaryami Bhagabanta,

Thou art the real Brahman,
And in Thee is manifest
this unreal world,

O Lord, Inner Controller
Thou dost manifest thyself
In this world, too.

As a corollary to this faith, worship
of any image or idol was strongly rejected b
him. Tt is notable that in the prayer hal of the
followers of Sankardeva, no idol js allowed to
be placed,—instead a holy book (Bhagabat of
Kirtan Ghosa)i.e, placed on the pedestal, His
disciple, Madhabdev wrote :—
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Sri Sankardeva preached that the path
of devotion is open to all irrespective of class
or caste, So, in his system, all classes of people
gather together and sing the songs of devotion,

“Kukura Chandala Gardavaro Atma Ram
Janiya Sabako Pari Kario Pranam”

“Knowing that the Chandala, the dog, and
the donkey possess the same soul, please bow
down to and salute them al]”

This kind of democratisation of the insti-
tutional worship of God naturally hit the vested
interests hard, and they rose against him and
even misled the royal power to prosecute him
for some time, However, the ruling power soon
realised its mistakes and later on gave him full
Support in the propagation of hjs new faith,

Sri Sankardeva was not only a great
religious Guru, but he was at once a social refor-
mer, poet, dramatist musician, painter and actor,
He made the Satra (the religious centre) an
active organisation for bringing about cultural
and social reform, He abolished caste distinctions
among his followers, The Satra exercised a
spiritual control over a] members of the commu-
nity. It tried disputes and crimes perpetrated
by the villagers and inflicted social punishment
like ex-communication, ¢ set a high moral tone
and cleanliness among the poeple.

Sti Sankardeva wasg a born poet. He
wrote poems even at hig carly age when he just:.
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learnt the alphahets. He was a prolific writer,
and his writings are compiled in more than thirty
volumes. His poems are full of rarest beauty.
His “Kirtan Ghosa” is a sacred book for every

Assamese houschold and is generally placed in

Namghar (prayer hall). :
Sri Sankardeva composed devotional

songs and set tunes to them. These songs are
known in Assam as “Bargita” (high level songs).
The tunes are based on classical ‘music but a
skilful mixture ofindigenous local tunes has made
them something unique in the world of music.

Sri Sankardeva wrote dance-dramas in

the form of One-Act-Plays with songs predomi-
nating the plays, and he him self acted in these

_plays.

. His dance-dramas evolved a type of
dance known as Satriya dance, which contains a
large number of ‘Mudras” of classical dancing
but at the same time combined in it, also an

indigenous style.
Sri Sankardeva was also known to be a
ood painter. Once he painted the seven ‘Vai-
kunthas’ in a ginned cotton paper. On another
i he got the scenes from Sri Krishna’s

OCC‘dSSlODa
» on a colourful sheet of cloth 180 feet

life wovel

lanes Following the Vedantic philosophy Sri-
gankardeva held that one spiritual principle is
the basis of the Universe and that principle is
known as Brahman, Apart from Bra.hman there

The conscious and un-conscious objects

is nothing ¢ ] : .
1n:ffnthe universe derive their existence from Him
and sustaincd through Him,
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Jihetu Chaitanyapurna Paramatma Rupe Harj
Hridayata Asanta Prakashi

Tatehe Indriya Gan Bhuta Prana Budhimon
Prabarte J}ateka Jara Rasi.

“Since God is residing in the hearts of man
as ‘conscious soul,

So the senses, inteligence, mind, life and
even matter are

Subsisting in Him.’

It is impossible for men to make any
idea of that Supreme Being, because man is
limited in his inteligence and imagination, so,

he can only intuit the presence of this Supreme
Being deep medidation and devotion. That is
why Srimanta Sankardeva laid so great emphasis
on the path of devotion. The great teachers
of every religion have testified again and again

that when man sincerely surrenders himself
to the Supreme Being, He somehow responds
to the needs of man, Man has not yet been
able to discover the mechanism of that response,
but that a response there is, is affirmed by the
hosts of great and holy men, who have devoted
their entire lives to the service of God and man,
In fact religion has heen defined by some think-
ers as the complete development of this intuition
of “responsive - ness” which is, in some form,
implicit in all spiritual activities

“Liwish the 45th Session of Sankardev
S.angha_ all success and trust that this
Souvenir will be immensely popular

D e
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